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3CHAPTER 1
Introduction
Theological Perspective
My theological education has been from Vennard College
in Iowa and Asbury Theological Seminary in Kentucky. Both
of these institutions are Wesleyan in doctrinal emphasis and
the Wesleyan view supports the practice of infant baptism.
My early religious instruction was somewhat limited but was
influenced by Seventh Day Adventist doctrine. My denomina
tional affiliation began in 1966 at the age of 25 with
believer's triune immersion baptism. This was into the
denomination of The Church of The Brethren which has its
headquarters in Elgin, Illinois. This denomination prac
tices adult or believer's baptism. Since 1981 I have worked
in cross-cultural evangelism and church development with a
mission organization which emphasizes Wesleyan doctrine. My
intention is that none of these elements will adversely
influence the conclusions of this thesis. Admittedly, one's
perception is influenced by their experience. However, it
is important that the authority of the scripture prevail.
4Statement of The Issue
The issue of infant baptism is the source of many
theological debates. There are several well known denomina
tions which aggressively adhere to either side of this
issue. These groups present well refined arguments, each
based on logical interpretations of scripture which support
their particular view. Most historical and modern discus
sions about infant baptism are very emotionally charged
debates .
Balthasar Hubmaier (14807-1528) was among the first to
voice opposition to the validity of infant baptism. There
have been others such as Tertullian. There were differences
in their views about infant baptism.
Tertullian did not question the theological/historical
validity of infant baptism. He taught that infant baptism
was not practical from a pastoral point of view. This was
because the infant may not choose to live up to the reality
which baptism signified. Tertullian believed that once the
grace of baptism was sinned away, there was no more pos
sibility of restoration. For infants as well as unmarried
people, Tertullian recommended the postponement of baptism
for a more favorable setting in which the people would more
likely live the reality of baptism.^
Hubmaier was a zealous participant in the reformation.
* Tertullian, On Baptism (XVIII).
5He emphasized the preaching o� the pure Gospel and main
tained a good relationship with the Swiss reformers. He was
known to have commented about the absence of infant baptism
in the scriptures.*
Ulric Zwlngli (1484-1531) was a contemporary of Hub
maier and an important leader in the Swiss reformation. It
was his responsibility to calm the disagreement which was
beginning within the group. Henry Vedder describes the
problem in the following way:
A radical wing or group gradually developed
in the party of reform, and by the beginning
of the year 1525 they were demanding with much
insistence that Zwlngli should adhere with more
consistency to his avowed principle of conformity
to the Scriptures, and should move more quickly in
the direction of a complete reform of the Church.
They demanded that he should "separate himself
from the godless, and gather a pure church, a
congregation of the church of God." The only
church of which they could find mention in the New
Testament was a congregation of true believers in
Christ, and it seemed plain to them that confor
mity to the Scriptures required that the church of
Zurich should be reorganized on that basis. They
had also discovered not only that the baptism of
infants is nowhere commanded in the New Testament,
but that there in no clear case recorded there of
the baptism of any but a believer on his personal
profession of faith. The intimate connection of
these things, and the bearings of them on their
own conduct had not yet been apprehended by this
radical group, but they were already quite clear
� Henry C. Vedder, Balthasar Hubmaier The Leader of The
Anabaptist. (New York: AMS Press, 1971), 99.
The relations between Hubmaier and the Swiss reformers
during this period were close and warm. He was known not to
believe in the Scr ipturalness of infant baptism, but the
reformers themselves were at this time by no means strenuous
in maintaining this point, and such difference of opinion as
there might have been did not interrupt their friendly
intercourse .
6as to what the Scriptures did and did not teach.*
This controversy began not as a disagreement about
infant baptism but because of the rate of expected change in
the Church. The slow change and Hubmaier 's belief about
infant baptism, began the division between Zwlngli and
Hubmaier. Vedder writes concerning a letter of January 16,
1525: "By this time Hubmaier had become thoroughly con
vinced, not only that the baptism of Infants is contrary to
the Scriptures, but that he ought to combat the practice."*
This began the division between the two men. Vedder
explains how infant was involved in this process:
From this time Hubmaier becomes the champion
of the radicals, and it is this championship that
brings him into speedy conflict with the Swiss
reformers. They could have forgiven him his
opinions regarding infant baptism, especially as
he did not for a time insist on making his prac
tice perfectly correspond with his theory. What
they could not so easily forgive was the aid and
comfort that he continually gave to their most
troublesome opponents.*
Zwlngli and Hubmaier agreed about the dynamics of the
inner baptism but disagreed about the age or when this took
place in the life of the baptizand.*
� Ibid., 101-102.
� Ibid., 108.
� Ibid., 110.
� Rollln Stely Armour, Anabaptist Baptism; A RgPKS-
sentative Study (Scottdale Pennsylvania: Herald Press, 1966)
31. "This difference in emphasis might be expected, for Hub
maier understood faith to be the individual's spontaneous
inner commitment to Christ, and as such it was the precondi
tion for spiritual regeneration through grace. Without that
7Points of Agreement
There is some agreement between the positions of the
groups and individuals mentioned above. They agree about
the basic biblical purpose of baptism. First they agree
that baptism is a outward seal of an inward change that has
taken place in the believer. Second, baptism is a sacra
ment, a means of appropriating the grace of God.^
brief moment of personal commitment following the hearing of
the Gospel and preceding the full regenerating gift of
grace, there could be, in Hubmaier 's view, neither personal
conversion nor objective grounds for baptism. Zwingli,
because he placed more stress on the divine action in the
creation of faith, felt no need of requiring the presence of
faith within the baptizand prior to baptism and finally
moved all the way to the doctrine of election as his bases
for infant baptism. In fact, he was very near to this in
Taufe und Wiedertaufe when he said, "God baptizes with His
Spirit how, whom, and when He will." Hubmaier 's voluntarism
precluded such action by <3od."
"Nonetheless, Zwingli had an unsolved problem in his
defense of infant baptism, for, as Hubmaier constantly
reminded him, faith and baptism are kept in close relation
in the New Testament. Zwingli had held that the faith of
the parents was adequate for the infant, but Hubmaier had
objected, inquiring how one could be certain of the parents'
faith. He asked whether God would damn an infant if his
parents professed to a faith they did not actually possess.
Zwingli finally solved the problem by moving to a conception
of objective rather than subjective faith, saying that the
term "faith" as related to infant baptism stands "for the
sum of the whole covenant which we have with God, and not
for the trust and faith that an individual has in his
heart." With that clarification, the cleavage between
Zwlngli and Hubmaier was complete: for the former, baptism
was an act of the church corporately dedicating the infant
to the Christian life; for the latter, it was an act of the
individual personally pledging himself to God."
* Ole E, Borgen, John Weslev On The Sacraments (Grand
Rapids, Michigan: Frances Asbury Press, 1972), 49-54.
Borgen quotes The Book Of Common Prayer and Wesley's Stan
dard Sermons.
"Q. What meanest thou by this word "Sacrament?"
"A. I mean an outward and visible sign of an inward and
8There are other key Issues which are points of agree
ment. They will be listed for clarification but there is no
need to question their validity.
1. The sacrament of infant baptism had been practiced
since the Apostles.
2. Infant baptism is an extension of the Old Testa
ment rite of circumcision.
3. Baptism is a sign of a covenant relationship with
God .
4. In principle the covenant has never changed. It
is a faith covenant.
5. Infant baptism has a weak scriptural base but that
fact alone does not affect its validity.
6. An infant has cognitive awareness but has not
achieved harmony between their thoughts and behavior because
spiritual grace, given unto us, ordained by Christ himself,
as a means whereby we receive the same, and a pledge to
assure us thereof."
"Q. How many parts are there in a Sacrament?"
"A. Two: the outward visible sign, and the inward
spiritual grace."
"Q. What is the Inward and spiritual grace?"
"A. A death unto sin, and a new birth unto righteous
ness: for being by nature born in sin, and the children of
wrath, we are thereby made the children of grace."
"Q. What is baptism?"
"A. Baptism in a sacrament, wherein Christ hath or
dained the washing with water, to be a sign and seal of
regeneration by his Spirit."
9of age.*
7. The gift of grace is completely controlled of God.
8. The ability to have faith is given by God,
9. God honors the free-will which he has given to
humanity. (There are different Interpretations of free
will). It is fortunate that historically the opposing
sides have agreed about the crucial issue or inward dynamic
that must take place in baptism. However, each side is
firmly entrenched in its position. It is difficult to
assess objectively either position because both draw con
clusion from possible implications of scripture. Opposing
conclusions are made because of an overemphasis of specific
implications which the individual Interpreter Is seeking.
� Jerome Kagan, Ernest Havemann, Julius Segal, Psycho
logy: An Introduction (San Diego: Harcourt Brace Jovanovlch,
Publishers, 1968), 528. "Although the motive to live up to
inner standards appears by about the age of 2, it plays a
relatively minor part In behavior for some years. A pre
school girl, for example, does not think of a kiss from her
mother in terms of inner standards. She values the kiss for
its own sake, because it satisfies the motive for affil
iation and affection. By the time she is about eight,
however, she takes a different view. She Is likely to have
developed an Inner standard that says in effect, 'I should
be valued by my parents '-and she values a kiss as evidence
that she is living up to this standard.
In general. In the early school years the desire to
live up to inner standards begins to take a top position in
the hierarchy of motives. Three standards that become
especially important at this time are these:
1. Being valued by parents, teachers, and peers.
2. Mastering physical and mental skills.
3. Achieving harmony between thoughts and behavior.
(Children develop a standard that calls for them to
behave rationally and senslbly-and In a way that confirms
their self-concept and their identification with their par
ents and their other heroes.)"
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Points of Disagreement
The positions are divided in the following way. The
groups which argue for infant baptism emphasize the Genesis
account of the infant entering into God's covenant through
circumcision to support this position.* They point to the
necessity of God's work in regeneration, remission of sin,
the new birth, sanctif ication, etc. They provide support
for the view that infant baptism is a logical implication of
the scriptures and should be a necessary application of
God's work on our behalf. This group emphasizes the New
Testament evidence for the probability of the baptism of
infants in family conversions and baptisms."
The groups which support believer's baptism emphasize
the necessity of repentance, consciousness of actions, and
free-will. This results in faith which appropriates God's
� Genesis. 17:9-12a. RSV. "And God said to Abraham,
'As for you, you shall keep my covenant, you and your des
cendants after you throughout their generations. This is my
covenant, which you shall keep, between me and you and your
descendants after you: Every male among you shall be cir
cumcised. You shall be circumcised in the flesh of your
foreskins, and it shall be a sign of the covenant between me
and you. He that is eight days old among you shall be
circumcised; ' "
" Acts 16:31-33. RSV. "And they said, 'Believe in the
Lord Jesus, and you will be saved, you and your household. '
And they spoke the word of the Lord to him and to all that
were in his house. And he took them the same hour of the
night, and washed their wounds, and he was baptized at once,
with all his family."
11
work on our behalf." They point out that the Gospels
record the baptism of adults (including Jesus) not infants.
They emphasize the eight thousand adult baptisms recorded
in the book of Acts." They also emphasize the differences
between the covenant relationships in the Old and New
Testaments." The Old Testament covenant could be entered
because of position while the New Testament covenant is
entered because of decision and belief. They believe an
infant was capable of the former but not the latter.
" Hebrews. 11:6. RSV- "And without faith it is impos
sible to please him. For whoever would draw near to God
must believe that he exists and that he rewards those who
seek him."
" Acts 2:41 RSV. "So those who received his word were
baptized, and there were added that day about three thousand
souls." (Acts 4:4 RSV.) "But many of those who heard the
word believed; and the number of the men came to about five
thousand . "
" Hebrews, 8:7-13. RSV- "For if that first covenant
had been faultless, there would have been no occasion for a
second. For he finds fault with them when he says: 'The
days will come, says the Lord, when I will establish a new
covenant with the house of Israel and with the with the
house of Judah; not like the covenant that I made with
their fathers on the day when I took them by the hand to
lead them out of the land of Egypt; for they did not con
tinue in my covenant, and so I paid no heed to them, says
the Lord, This is the covenant that I will make with the
house of Israel after those days , says the Lord: I will
put my laws into their minds, and write them on their
hearts, and I will be their God, and they shall be ray peo
ple. And they shall not teach every one his fellow or every
one his brother saying, 'Know the Lord.' for all shall know
me, from the least of them to the greatest. For I will be
merciful toward their iniquities, and I will remember their
sins no more.' In speaking of a new covenant he treats the
first as obsolete. And what is becoming obsolete and grow
ing old is ready to vanish away."
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Purpose And Method
The purpose of this thesis is to gain perspective on
the issue of infant versus adult baptism. It is not to
belittle, any theological position. However, if perspective
is gained, it may be inevitable that some positions will be
supported while others are not.
The method will be to review the writings of various
well-known theologians and theological positions and to
analyze critically their views of infant baptism.
An attempt will be made to concentrate on the specific
issue of Infant baptism. This will restrict the comments
that will need to be made about the positions of some the
ologians. Primary sources will be used whenever possible.
This includes secondary sources which emphasize and use
primary quotations extensively.
At times there will be extensive and detailed direct
quotations. Other quotations and comments about the posi
tions of some theologians and theological perspectives will
be narrow and restricted. This will concentrate the discus
sion on the issue of Infant baptism and direct the discus
sion to the issues of the last chapter.
Questions
What are the theological positions concerning the
doctrine of Infant baptism?
Does the practice of infant baptism reflect an adequate
13
interpretation of scripture?
What influences, other than scripture, have influenced
the doctrine of infant baptism?
Definitions
For clarification, it is necessary to define a few terms
and phrases. I will restrict the use of these terms to a
biblical definition, in the broadest sense the terms could
all be defined under the general heading of theology. The
clarification is necessary for two reasons. First, the
meaning of some terms and phrases are key to the understand
ing of this thesis. Second, some terms engender negative
and secular meanings which I do not intend. Other theologi
cal terms will be used which have accepted meanings. These
terms may require a scriptural review to understand fully
their implication for the doctrine of infant baptism.
An infant is an individual who has not achieved harmony
between their thoughts and behavior because of age.^* It is
difficult to establish an exact age when this takes place.
This is because individuals and environments vary. Some
suggest between the age of six to ten years. For my purpose
here an infant will be defined with the above definition.
" Kagan, 528. (See footnote 8, Chapter 1).
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Baptism is an outward symbol or sign of an inward grace
given by God. it is regarded as a sacrament of the Church.
The outward sign has psychological, cultural, and social
implications.*' The inward grace of God is viewed as God's
free act in response to the faith and repentance of an indi
vidual. God's work includes regeneration, remission of sin,
salvation, and the new birth."
A sacrament is a general term used in the Protestant
tradition to describe baptism and the Lord's supper. It
consists of the giving of an oath in a ritualistic setting
" Mircea Eliade, ed. The Encyclopedia of Religion. 16
vols. (New York: Macmillan Publishing Company, 1987), 2: 59-
63. "The baptismal rite is similar to many other ablution
rituals found in a number of religions, but it is the sym
bolic value of baptism and the psychological intent underly
ing It that provide the true definition of the rite, a rite
usually found associated with a religious initiation. "( 59 )
"Jesus' baptism also Inaugurated his public ministry,
and he later gave his disciples the mission of baptizing in
the name of the trinitarlan faith-a mission that they carr
ied out even before their master's death. "(61)
"Because it was the sacrament that Indicated entrance
into the life of faith and the community of the church,
baptism was also considered a means to inner enlightenment."
(62)
" Ibid., vol., 2: 61. "It was Paul who first defined
the theological and symbolic significance of Christian
baptism, joining the neophyte's ritual descent into water to
Christ's death and rebirth to a new and spiritual life
through his resurrection (Rom. 6:3-4). Sin is not carried
away by the flowing water but by the Lord's death and resur
rection; through baptismal immersion, the Christian is able
to participate in this new existence (Col. 2:12)."
15
to bring the participant into fellowship with God."
Ole E. Borgen in his book, John Wesley On The
Sacraments, explains John Wesley's position." He quotes
The Book Of Common Pr^^yfir and Wesley's Standard Sermons.
"Q. What meanest thou by this word "Sacrament?"
"A. I mean an outward and visible sign of an inward and
spiritual grace, given unto us, ordained by Christ himself,
as a means whereby we receive the same, and a pledge to
assure us thereof."
"Q. How many parts are there in a Sacrament?"
"A. Two: the outward visible sign, and the inward
spiritual grace."
"Q. What is the inward and spiritual grace?"
"A. A death unto sin, and a new birth unto righteous
ness: for being by nature born in sin, and the children of
wrath, we are thereby made the children of grace."
"Q. What is baptism?"
"A. Baptism in a sacrament, wherein Christ hath or-
" Ibid., vol., 4: 504-505. "In the Christian com
munity sacraments are acts of worship that are understood by
the worshipers to give access to an intimate union with the
divine and to be efficacious for salvation." (504)
"The word sacrament derives from the Latin sacramentum,
meaning 'oath,' 'pledge,' or 'bond.' As a Christian term
applied to rituals of worship, it is found no earlier than
the third century, when it came into use in Western Churches
as a translation of the Greek term musterion, which had the
religious connotation of effecting union with the divine,
even before Christians used the term in that sense," (505)
" Ole E. Borgen, John Weslev on The Sacraments (Grand
Rapids, Michigan: Frances Asbury Press, 1972), 49-54.
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dained the washing with water, to be a sign and seal o�
regeneration by his Spirit."
A covenayit can be described for our purposes here,
as an agreement between God and man. The Old Testament
covenant ascribed unconditional divine assistance in return
for the total allegiance of Israel."
The Church can be viewed from both the social and
theological perspectives. For my purpose here I will view
the Church (C) as the body of Christ which is composed of
individuals from all sectors of society. This includes all
cultural groups in all parts of the world. Membership is
limited to those individuals who have responded to the grace
" Eliade, vol., 4: 134-135. "One type of Old Testa
ment Covenant is an unconditional divine gift to some nan or
men. The divine promise to Noah (Gn. 8:8-17) after the
Flood is called a covenant, and the rainbow is the *sign of
the covenant.' Examination of the story shows that the
deity alone undertakes obligations; Noah and his descen
dants are not bound in any way. The significant word remen-
ber is used of God; God will remenber what he has pron-
ised. "
"The other main conception of a covenant between God
and Israel pointed in the opposite direction: the deity
undertook no specific obligation, but the human partners
swore to abide by certain stipulations, the penalty for
disobedience being calamitous curses on the community and
ultimately its exile. This conception of the religious
covenant, which was at times a social and political reality,
not just an idea, called for allegiance to a single God and
observance of important mutual obligations in the society
(respect for life, property, justice, etc.) and thus was a
powerful force for national union, an operative principle
rather than a theological abstraction."
17
which God has given to them. Membership is questioned when
an individuals actions reveal that they have not or are not
responding to the grace of God. These individuals may be
recognized members of the church (c) which is defined as an
organized group of people. Some members of the church (c)
are members of the Church (C). The roles of the church and
the Church is the source of confusion. What constitutes
membership in the body of Christ, the Church, is the key
issue for Infant baptism."
Psychology helps us understand how we relate to reality
and the nature of God that is in us. Humanity possesses
both individual and shared attributes. God must deal with
us both individually and collectively. By nature our
" Ibid., vol., 3: 486. "Paul compares the members of
the church to which he is writing to organs or limbs of a
body. His letter to the Bphesians speaks of Christians as
members of the body of Christ and of one another (Bph. 5:30,
4:25). In the New Testament, baptism is seem as the basic
sacrament of incorporation, and it is regularly linked with
the profession of Christian faith (Acts 2:38, 8:37, etc.).
According to Paul, baptism makes one a son of God 'through
faith' (Gal. 3:26-27). The Eucharist further unifies the
community insofar as all partake of the one bread (I Cor.
10:17). All members of the community are seen as having an
active role in keeping with their personal spiritual gifts
(Rom. 12:6-8, I Cor, 12:7, I Pt, 4:10)."
"In various ways the New Testament authors indicate
that membership or some of its effects may cease. For
certain grave offenses, believers are ostracized (2 Thes.
3:14), shunned (Ti. 3:10), avoided (Cor. 5:11), treated as
heathen (Ht. 18:17), and excluded from the homes of the
faithful (2 Jn. 10). It is even taught that those who quit
the Christian fellowship can never have been true Christians
(I Jn. 2:19)."
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experiences are different, we react differently, and we
reflect differently. It is natural that we explain and
reflect differently about theological Issues. The negative
result of this is a narrowing Interpretation of the nature
of God and a concentration on the interpretation of scrip
ture- The positive result is a proper balance between the
interpretation of the nature of scripture and the nature of
God .
Charles W. Carter editor of A Contemporary Weslevan
Theology f quotes Wesley's writings about psychology: "The
person Is essentially a unity of flesh and spirit. Grace is
exercised on man's entire being. Justification and the new
birth 'Integrate' the whole personality.""
Culture could be described as a combined action and
belief resulting from an Interaction of a group of Indivi
duals with their environment. It Is a combination of psy
chological, physical, and spiritual influences. For relig
ious considerations a collective interaction with the nature
of God Is Implied. It Is a collective counterpart of the
individual psychological dynamic mentioned above. The con
clusion for this thesis. Is that psychology and culture have
a very dramatic effect on our views about infant baptism.
" Charles W. Carter, ed., A Contemporary Weslevan
Theology (Grand Rapids, Michigan: Zondervan Publishing
House, 1986), 885.
19
Social Involvftffl^n^ may be one of the results of bap
tism. The external sign of a life that is truly changed may
need to express itself In public ministry. James writes:
(RSV James 2:17) "So faith by Itself, if it has no works, is
dead." The idea here is that some may receive baptism
without being truly converted. The social interaction and
public ministry combined with the rite of baptism is the
outward sign of the inward grace.
Confirmation is seen by Wesley as a point in time when
an individual becomes conscious about his faith in Christ.
This is accompanied by the witness of the Spirit that gives
the assurance of his presence. This is Wesley's adjusted
version of the church's view of confirmation.'*
There are some who say that: The ecclesiastical rite
of confirmation Is not associated with baptism but with spe
cial tasks to be done (cf. Nu. 27:18, 20, 23) In the
** Borgen, 170. "This conscious embracing of the life
of faith with the inward witness of the Spirit ('assurance')
evidently takes the place of confirmation for Wesley. In
the actual experience of the presence of the Holy Spirit, a
confirmation is given which is not only formal, but actual.
Wesley never proposes a doctrine of confirmation. He quotes
part of the Office of Confirmation from the Prayer Book, but
only to defend his doctrine of the Holy Spirit or assurance
(Works, VIII, pp, 73, 103; Letters, IV, p. 379). On the
other hand he calls the Roman Catholic doctrine of Confirma
tion 'an abuse.' (Works, X, pp, 117, 135-136, 150-151). The
Sunday Service contains no Office for Confirmation, cf. M.
Lawrence Snow, Confirmation and the Methodist Church, re
print of article in The Versicle, XIII, No. 4, 1963; Let
ters, V, p. 359; and Baker, pp. 236,331."
missionary activity of the church."
20
Dedication of Infiantff is practiced in The Church of the
Brethren as well as other denominations. The purpose of the
ceremony is to bring the infant into the fellowship of the
Church. The infant Is not required to be conscience of what
is taking place. The ceremony is a dedication of the par
ents, the grandparents, the pastor, and the congregation to
raise the child in the nurture of the Lord. At the age of
accountability the child is expected to make a public demon
stration of a conscience faith decision for Christ. This is
when the individual becomes a candidate for believer's bap
tism.
Repentance has to do with a change of attitude, behav
ior, or the will of an individual. It is almost always
meant to bridge the gap between God and man. This gap is of
man's creation. Repentance is analogous with confession of
sin, acceptance of blame, and conversion. It removes guilt
for past wrongs and initiates a new beginning.
There is some mention in the scripture about uncon
scious sin but the Bible emphasizes conscious and deliberate
transgression and the need to obtain forgiveness. Repen
tance was emphasized by John the Baptist, Jesus of Nazareth,
" J. D. Douglas, Xhfi New Bible Dictionary^ 1st ed.
(London: The Inter-varsity Fellowship, 1962, 248.
Tertullian (160-225), and The Council o� Trent (1545-
1563),
21
" Eliade, vol., 12: 337-341. "As a religious �or�
repentance denotes a change in a person's attitude, will,
and behavior, soaetines accompanied by feelings of sorrow
and regret for past transgressions and perhaps accompanied
also by some form of restitution."
"Whether formal or informal, repentance is a ritual
procedure; it exists to repair a breach in relations between
the gods and an individual (for -since ritual and moral
pollution are communlcable-betveen the gods and a group)."
"The confession of sin, nearly always a characteristic
of repentance, is the verbalization of wrongs committed and
the acceptance of blame for their personal and social conse
quences."
"Repentance is an institutionally approved means of
eliminating excessive guilt stemming from the awareness of
having transgressed in thought, word, or deed, and thus Its
public and ritually prescribed protocol exists for the
formal recognition and removal of guilt."
"The word conversion may be defined as the voluntary
entry into a religious movement having exclusive claims that
are buttressed by a system of values and norms at variance
with the outside world; and for conversion repentance is
often a necessary precondition, for it involves abandoning
the old in order to embrace the new."
"In ancient Israel, as in the rest of the Near East,
fear existed concerning the possibility of committing uncon
scious sin and incurring guilt thereby (Dt. 29:28, I Sm.
26:19, Ps. 19:13, Jb. 1:5). but the Bible deals more exten
sively with guilt incurred by conscious and deliberate sin,"
"The religious reform movements led by John the Baptist
and by Jesus of Nazareth were revitalistic or millenarian in
character. Both emphasized the necessity for repentance or
conversion, ..."
"By the second century baptism was thought to confer
sinlessness as well as the forgiveness of all previous sins.
Since baptism or martyrdom were the only two means of eradi
cating postbaptismal sin, the practice of adult baptism and
deathbed baptism became common."
"Tertullian (c. 160-225 ce), before converting to
Montanism, wrote De Paenitentia, in which he dealt both with
the repentance required of candidates for baptism (chaps. 4-
6) and a single final opportunity for repentance following
baptism (chap. 7), ..."
"The council of Trent (1545-1563) reaffirmed that
repentance must involve three elements, namely, contrition,
confession, and satisfaction."
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Redemption means to buy back with the payment o� a
price. The meaning of the word implies an action taken by
one party for another. In Christianity it signifies the
action of God for man. Faith and repentance is not empha
sized in the implications of redemption but the assumption
is present.**
Remission of sin has a similar meaning as redemption
and other theological terms. It is not possible for man to
forgive himself of his sin. God alone can forgive sin.
** Ibid., vol., 12: 228-229. "Redemption (from Lat.
redemption, derived from red-emere, 'to buy back') literally
means liberation by payment of a price or ransom."
"Redemption bears the closest conceptual kinship to
salvation, sharing with it the intentionality of the need or
desire to suppress an essential lack in human existence and
to be delivered from all its disabling circumstances. {See
Salvation.} This deliverance requires various forms of
divine help, succor, or intervention to be achieved, which
often secures for the believer an access to the dunamis of
the spirit and to its outpourings, thereby leading to char
ismatic gifts."
"Forgiveness also may be redemptive to the extent that
it is provoked by, or calls for, repentance."
"This mystery of redemption is best illustrated in
Christianity: Christ suffered on the cross in order to
satisfy retributive justice. The meaning of redemption in
the New Testament is chiefly that of the deliverance of man
from sin, death, and God's anger, through the death and
resurrection of Christ. A certain Greek influence makes
Itself felt through Paul, who took in the notion of ransom
(lutron, from luo, 'to loose') and thus pointed to the Greek
custom of emancipating slaves through payment. 'Jesus
Christ gave himself for us, to ransom us from all our guilt,
a people set apart for himself.' (Ti. 2:14); and 'that flock
he won for himself at the price of his own blood' (Acts
20:28). Also in I Corinthians: 'A great price was paid to
ransom you; glorify God by making your bodies shrines of his
presence' (6:20); and 'A price was paid to redeem you'
(7:23) ."
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However, this does not leave man out of the picture. The
implication is that man must recognize that he has unfor-
given sin which separates him from God. This is the Impli
cation of Jesus' words when he said that he did not come to
those who were well but to those who were sick." Of
course, there are none who are well spiritually speaking."
The logical conclusion is that remission of sin is available
only to those who recognize that they are sinful.
There have been debates about when remission of sin
takes place. These debates usually takes one of two posi
tions, remission of sin takes place either before or after
baptism. This is a significant issue related to infant
baptism.
Reqeneratlonf like the other theological terms Implies
a radical change In the life of the Individual. It Is
something that takes place In a moment but has everlasting
effects. It Is God's work but It does not take place with
out faith and repentance."
" Mark 2:17, RSV, "Those who are well have no need of
a physician, but those who are sick; I came not to call the
righteous, but sinners."
" Romans. 3:22b-23. RSV. "For there is no distinc
tion; since all have sinned and fall short of the glory of
God."
" Douglas, 1080-1081. "This divine act is decisive
and once for all. Aorists are used in Jn. 1:13, 3:3, 5, and
7. The use of perfects indicates that this single, initial
act carries with it far-reaching effects, as in 1 Jn. 2:29;
3:9; 4:7; 5:1, 4, 18. The abiding results given in these
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Salvation is similar to the other theological terms I
have just defined. Man cannot save himself from anything
and the idea is one of combined effort. However, this is
because of God's initiative, man has a small but vital
part."
Justification is closely connected to the idea that God
is the initiator and sustalner in the process of bridging
the gap between God and man. Some believe that justifica
tion follows redemption in the sanctif Ication process.
Eliade defines objective and subjective redemption and
identifies justification with the latter. Like the preced
ing theological terms, justification cannot be earned by
humanity. It can be lost because of lack of faith and
through conscience sin. Eliade believes there are two kinds
of justification one given at infant baptism the other at
passages are doing righteous, not committing sin, loving one
another, believing that Jesus is the Christ, and overcoming
the world. These results indicate that in spiritual matters
man in not altogether passive. He is passive in the new
birth; God acts on him. But the result of such an act is
far-reaching activity; he actively repents, believes in
Christ, and henceforth walks in newness of life."
"Regenerating grace comes direct by the Spirit to lost
sinners. The Word of God brings it into expression in faith
and repentance. Baptism bears witness to the spiritual
union with Christ in death and resurrection through which
new life is conveyed, but does not convey it automatically
where faith is not present."
" Douglas, 1026-1130. "salvation calls for a contrite
heart, childlike, receptive helplessness, and the renuncia
tion of all for Christ conditions it as impossible for man
unaided to fulfill."
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adult or believes baptism,"
Eliade, vol., 8: 215-219. "Redemption, as Christ
ianity understands it, is objective. It is an event, the
act of redemption, with a result: the objective fact of
being redeemed. This event is ontologically prior to the
justification and sanctif ication of the human being (subjective redemption) and is consequently to be distinguishedfrom them. This distinction is often denied in a modern
Christian existentialist anthropology for which redemption
as such takes place solely in the occurrence of faith;"
"Objective redemption, therefore, means the constitu
tion by God of that concrete historical situation of freedom
in which the will of God to forgive and save is exercised
and manifested as an offer made to human freedom-histor 1-
cally and in eschatological irreversibility. It constitutes
the situation on the basis of which and in which alone the
human being can accept in freedom the proffered forgive
ness . "
"What we call 'salvation' or 'justification' comes to
the human being, as creature and as sinner, only through the
free, unearned grace of God, that is, through that which
cannot be humanly laid claim to, the free self-opening of
God in Jesus Christ, the crucified and resurrected one."
"There are no 'works' by which the human being can
first make himself favorable to God out of human power and
goodness, no initiative that would have a human beginning.
All the human work of salvation has only a responsive char
acter, and even this response, in the capacity for it and as
a real act, is still enabled by God, who in his action
toward us also allows that we, accepting it, can and actua
lly do respond to it."
"It must be said that the human being is only justified
in that he flees again and again away from himself, in
faithful hope, to the saving grace of God."
"Justification can be lost. It is canceled not only
through the refusal of faith but also through every serious
sin, even if the general capacity for supernatural, moral,
religious behavior (love) is not destroyed along with it.
There is normally no certainty about one's state of justi
fication. However, justification must be accepted with
absolutely firm hope by the one who tries to believe and to
love and yet is always tempted, in spite of the 'habitual'
character of justification. Justification must be cons
tantly newly acquired in faithful, active love, so that one
can grow in the grace of justification and, although always
remaining a sinner, be liberated to fulfill the commandments
of God through this grace of justification."
"The grace of justification in the traditional sense
appears then directly as the grace accepted through the free
act of faith, which is 'offered' to every human being in
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LQve is a theological term which has a variety of
implications. Each of these implications have a specific
application as outlined in the scriptures. For my purpose
here I believe it is best to use a simple but personable
definition. Love is a state of mind which demands for
others what is of the utmost importance for the one who is
expressing that love. In a perfect state the Christian must
propagate and seek for others the renewed relationship with
God through Christ which they have experienced. Love does
not need to be emotional, emotion may at times hinder and
destroy the true purpose of love. In Chapter Four, I will
attempt to explain how God's love for us Is a perfect objec
tive expression of this concept and how It relates to Infant
baptism.
every 'justification' that as such has already taken place
through redemption. The justification given only through
the sacrament of infant baptism appears then as a sacramen
tal-historical form of 'justification' (sacramental charac
ter) that in its possession by the human being may not be
thought of as identical with the grace of justification of
the Christian adult (the actual believer). It is different
from this not only because of a different causation external
to it but also because it is possessed only in the form of a
gift in anticipation of freedom (like 'nature') and not yet
in the form of personal appropriation, even if this posses
sion through baptism must always be distinguished in every
individual from the continuous offering of the grace of jus
tification."
"How and to what extent justification, which is mediated
through faith, can and must also be thought of as likewise
mediated through baptism (and necessary for salvation) is a
problem of sacramental theology in general whose solution
cannot be correctly sought on the model of infant baptism."
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Holiness related to humanity is that perfect state of
being which models God's nature. This can be understood in
the process of denial of oneself. Jesus denied who he was
(in a positive way) on our behalf. This is a practical
example of holiness. He expressed love because he wanted
for us that which was of the utmost importance to him.
Jesus said: (RSV. Matthew 16:24) "If any man would come
after me, let him deny himself and take up his cross and
follow me." In Chapter Four, I will support the concept
that to deny oneself requires application of God's nature
and to pick up your cross and follow requires an application
of God's purpose. The conclusion from this is that both
God's nature and purpose are necessary considerations In the
infant baptism controversy and is the true expression of
holiness. An overemphasis of either God's nature (which may
be too subjective) or God's purpose (which may be too objec
tive) produces an inaccurate position on Infant baptism.
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Chapter 2
Theological Positions
Martin Luther
Martin Luther believed the sacraments consisted of two
parts. The outward sign alone meant nothing unless it was
instituted by God. He felt that baptism and the Lord's
Supper were the only two real sacraments.* The promise of
the forgiveness of sin is contained in the sacraments. The
Word of God comes to us through the same means. Luther
viewed this as a process of faith begetting faith. Because
our bodies participate in the sacraments, Luther thought our
senses could be involved in increasing our faith. He
thought there was an insoluble relationship between the
sacrament and faith.
For the sacramental form of the word, like the
word itself, is present for faith; it depends on
faith and contributes nothing to a man's salvation
� Paul Althaus, trans. Robert C. Schultz, The Theology
of Martin Luther (Philadelphia: Fortress Press, 1966), 354.
This is taken from "Martin Luthers Werke" Briefwechsel
(Weimar, 1930-1948). 6, 550.
Following footnotes for this same book will be marked
"Ibid., page of Althaus' book, and "Werke" volume and page
of Luther's work.
without faith. Luther constantly emphasized this
in opposition to Roman sacramental ism. According
to the Roman doctrine, the sacrament gives grace
to everyone who does not 'lock the door against
it' with a mortal sin.'
Luther responded to the Roman Catholic view in the
following way. "it is heresy to hold that the sacra
ments...give grace to those who place no obstacle in the
way-"' He supports the importance of both grace and faith.
"God's works are salutary and necessary for salvation; and
they do not exclude but rather demand faith, for without
faith, they could not be grasped." He goes as far as to say
that a person can be saved without the sacraments (espec
ially baptism), if he has faith. Another way to understand
Luther's concept of the relationship between grace and faith
is the comparison of this concept with the proclamation of
the gospel. "For just as the entire gospel is an external
spoken proclamation" which may not be separated from faith,
so one may not separate faith and the external action of the
sacraments . "*
Paul Althaus applies Luther's view to the issue of
infant baptism in the following way.
Thus baptism was changed from a sign and an assur
ance of God's promise to a sign of man's faith,
and consequently lost its significance for salva
tion. Here, too, Luther abandons nothing of the
indissoluble relationship of the sacraments to
� Ibid., 348. "Werke" 1, 544.
' Ibid., 348. "Werke" 1, 544.
� Ibid., 351. "Werke" 30, 215.
faith. Now, however, he emphasizes that God's
activity in the sacrament precedes faith, calls a
man to faith, and establishes faith. Certainly,
the sacrament does not work salvation without
faith; but yet it is valid within itself without
reference to a man's attitude toward it or to
whether he rightly uses or misuses God's gift.
Faith does not make the sacrament but receives it.
The sacrament is thus given to man before faith,
as an act of God to which a man may confess him
self in faith. Luther particularly explicated
this in his arguments in favor of infant baptism
against the Anabaptists.*
Luther does not consider inner baptism as an act per
formed by men, he considers it an act of God. It is God's
work done by man's hands. He thought that baptism gives all
the grace of God not just a part or a particular kind. This
one time bestowal of God's grace is valid throughout the
life of the individual. It is total, complete and never
needs repeating. This places baptism as the cornerstone of
Christianity. "In baptism we are immediately given complete
forgiveness of sin and purity in God's judgment."* Luther
has come dangerously close to defining repentance out of his
doctrine of baptism. He justifies himself with the belief
that: "The man who is baptized may, and should, at every
moment of his life cling to all of this in faith.'" The
conclusion of this is that repentance and faith are neces
sary before baptism. They are infused into the individual
* Ibid., 352.
� Ibid., 356.
' Ibid., 356.
"Werke" 30, 218.
"Werke" 2, 732.
"Werke" 2, 732.
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by God. This, not baptism, is what makes the bestowal of
God's grace valid throughout life.
This is the exact problem Luther has relating to Paul's
emphasis on a baptism of conversion. Baptism for Paul
distinguishes the before and after in the life of an indi
vidual. Regarding this Althaus writes: "The Apostle thinks
in terms of the missionary situation; Luther is concerned
with the situation within the church." Althaus writes about
another contrast between Paul and Luther. "Paul places the
emphasis on what has taken place in baptism while Luther
places it on the fact that baptism must be realized through
out our lives."*
In his defense of infant baptism Luther uses several
basic arguments. These are well stated with the use of
primary sources in the book by Althaus. To simplify the
process the basic arguments will be paraphrased. Logical
conclusions from the direct implications of the basic argu
ments will be added. I will respond to them in Chapter Four
as they apply to the general considerations of that chapter.
1. Infant baptism was common Christian tradition.
2. The reality of infant baptism is catholic and uni
versal .
3. Infant baptism has been practiced since the begin
ning of the church.
* Ibid., 358. "Werke" 30, 220.
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4. Infant baptism is accepted among all Christians in
all the world.
5. God has always given his approval of infant bap
tism .
6. If infant baptism were wrong, God would not have
allowed it to exist throughout the years.
7. God would not cause all Christians to practice and
believe in something that was wrong. (This assumes the
truth that all Christians believe and practice.)
8. It is a miracle of God that infant baptism has
withstood the test of time while the heresy of believer's
baptism has pasted away.
9. The plain truth of the scriptures supports infant
baptism.
10. Throughout history God has shown his approval of
infant baptism.
11. The Holy Spirit has been given to those who were
baptized as infants.
12. God has wor)ced in the church while it has prac
ticed infant baptism.
13. If infant baptism were practiced and it were
against God's will he could not work in the Church.
14. The existence of the Church is dependent on infant
baptism.
15. The Church is dependent on baptism for its exist
ence .
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16. The scripture is the ultimate authority.
17. Established church tradition must be supported by
the scripture.
18. The Church can be granted knowledge that may not
be an explicit command o� scripture.
19. Church practice cannot be incompatible with the
scriptures .
20. Luther admitted that infant baptism is not expli
citly commanded or mentioned in the scriptures.
21. Because of 20 if infant baptism were not being
practiced, it should not be started.
22. Witness of scripture is too strong to discontinue
infant baptism.
23. Little children coming to Jesus supports infant
baptism.
24. Baptizing all nations (Matthew 18:10) implies
infant baptism.
25. Baptizing entire houses implies infant baptism.
26. The universal dimensions of the gospel mean a
universal concept of baptism in general. The combination of
these, imply Infant baptism. "Luther ultimately bases the
right and necessity of infant baptism on the basic meaning
of the gospel." (p. 362)
27. Luther supported infant baptism in three implicit
ways. They form the bases for his views.
a. The scripture is not openly opposed to infant
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baptism.
b. The scripture does not exclude infant bap
tism.
c. The scripture does not command only adult
baptism .
28. Luther supported infant baptism in two explicit
ways .
a. The universal tradition of the church sup
ported infant baptism.
b. The contemporary (Luther's) view of the
church supported infant baptism.
The questions and comments above were a result of the
information from the book by Paul Althaus.*
Althaus is faithful to mention that Luther never denied
that faith was necessary before baptism and this causes a
problem for infant baptism.
Luther's thoughts about this are not always
constant but are in a process of development. At
first (and as late as 1521) Luther declares that
children are baptized on the basis of the faith
and the confession of the sponsors, who in the
baptismal liturgy are asked to answer in the place
of the child being baptized whether he believes
However, in 1522, Luther gave up this idea in
order to preserve the insight that we are saved
not through someone else's faith but only through
our own. "Baptism helps no one and is to be
administered to no one unless he believes for
himself. No one who does not personally believe
is to be baptized .. .Faith must be present either
before or in baptism itself, otherwise the child
� Ibid., 359-363. Althaus gives detailed references to
"Werke" volume and page, because of my paraphrasing and
implications I will not list them.
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Is not freed from the devil and his sins.""
The last few words of the quotation indicate that the
infant is bound by the devil and needs to be freed in his
infancy.
In his justification of infant baptism Luther maintains
that children have faith and gives several reasons for his
belief.
1. The faith of an infant cannot be supported but
it is present.
2. "Children are to be baptized not because it can
be proved they believe, but because infant baptism
is scriptural and the will of God." (p. 365)
3. Luther does not try to prove that adults believe
before baptism.
4. "He is certain that Infants believe because
infant baptism is right and valid-and for no other reason."
(p. 365)
5. Luther rejects the position that infant baptism
utilizes the faith of the Church (Roman Catholic) or because
of possible future faith (Waldensian) .
Luther pushes this point to the limit and says that the
infant must be baptized. They must also believe although it
is not evident. The logical conclusion of this overemphasis
" Paul Althaus, trans. Robert C. Schultz (Philadel
phia: Fortress Press, 1966), 364. "Werke" 7, 321. 17, 19.
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approaches a grace through works theology."
Luther discusses the issue of the age of reason as it
relates to infant baptism. His argument is that faith is
always opposed to reason. Therefore, an infant, because he
has no reasoning powers is in a better position to receive
the grace of God. The less reason the more faith.
Luther compares the faith of adults and infants and
says we do not know if infants have faith. Likewise, we do
not know if adults have genuine faith. We should follow the
command to baptize both infants and adults and leave the
uncertainty to God. This does not solve the problem because
awareness of transcendent reality can be viewed as a begin
ning or the seed of faith. An adult can have this awareness
an infant cannot. This is the same issue as separating
faith and reason."
Luther believed the scriptures taught that an infant
can believe. He used the verses that said John the Baptist
believed in his mother's womb and that Christ came and spoke
through the mouth of his mother. This Is an Interesting
comparison but it may not be a valid claim. Both Christ and
John are one of a kind individuals. Christ Is God In the
flesh and we have the testimony of Christ about John. John
is at least one of the greatest if not the greatest, human
" Ibid., 365.
" Ibid., 367. "Werke" 17, 85.
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that had ever lived. Jesus said: "Truly, I say to you,
among those born of women there has risen no one greater
than John the Baptist." (Matthew 10:11, RSV.) The point
here is not so much what they did before their birth but
God's special action and purpose for them.
Luther explains that Christ can communicate with infant
children. Infants, before and after birth are with Christ
and Luther says that this contact must have results. The
possibility of infant faith is present, the means of under
standing why and how are not.
The basis of the Anabaptist belief Is that Infants are
present with Christ. They are cared for by Christ until the
age of accountability. Luther is saying that we cannot
understand why or how but he knows It Is not this way, it is
his way. This Is a reflection of Luther's bondage to psych
ological, cultural, social, and theological pressures.
These pressures have both positive and negative Implications
and will be discussed later.
Luther writes: "When faith then comes baptism Is com
plete...why should not the first baptism be adequate and
proper If a person truly becomes a believing Christian?"
(p. 369) The Implication of this Is, there Is no faith
required for baptism. Luther believes that the Holy Spirit
Is not given until the child personally believes. The faith
is present In the Church. "We bring the child to be bap
tized because we think and hope that it will believe, and we
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pray that God will give it faith; we do not baptize it
because of this, however, but only because God has commanded
it."" This is an exact description of The Church of The
Brethren infant dedication service if the word baptized and
baptize were changed to dedicated and dedicate. This
affects the definition of baptism, the Church, free-will,
confirmation, and all theological terminology.
Luther's rejection of the Anabaptist's position is
based on the uncertainty of determining the faith of an
individual. He is certainly right about knowing what is in
the heart of man. However, it is only applicable to baptism
if we are willing to accept the position that God and man
are irrational. This is a reason/faith issue.
Luther charges the Anabaptists with deifying faith by
making it the object of baptism rather than the means to
receive the object which is the grace of God. He is right
that faith cannot be deified. The Anabaptists do not domin
ate this phenomena. The pursuit of faith may become the god
to one who has received infant baptism without faith.
Althaus is right when he says: "Luther's thoughts
about this are not always constant but are in a process of
development." There are several major inconsistencies which
relate to infant baptism. They can summarized into seven
statements .
" Ibid., 369. "Werke" 30, 219.
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1. He uses obscure �acts and Inclusive statements to
over -emphasize the historical significance and presence of
infant baptism.
2. He is inconsistent in his explanation of the
appropriation and necessity of faith as it applies to bap
tism.
3. His position about faith at times does not honor
free-will .
4. His position on faith and reason is not realistic.
5. He underestimates the presence of heresy in the
church. He can see the explicit not the implicit.
6. He underestimates God's ability to accomplish his
will in the presence of humanity with or without baptism.
7. He over emphasizes the importance of the church
organization on earth.
John Calvin
In his Institutes of The Christian Religion John Calvin
agrees with the position that baptism is an outward sign of
an inward grace." Infant baptism and circumcision become
" John Calvin, Institutes of The Christian Religion. 2
vols. (Philadelphia: Baker Book House, 1936), 2: 604. "In
the first place, it is a principle sufficiently known, and
acknowledged by all believers, that the right consideration
of sacramental signs consists not merely in the external
ceremonies, but that it chiefly depends on the promise and
the spiritual mysteries which the lord has appointed those
ceremonies to represent. Whoever, therefore, wishes to be
fully informed of the meaning of baptism, and what baptism
is, must not fix his attention on the element and the out
ward spectacle, but must rather elevate his thoughts to the
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the first step into eternal life. "But the first access to
God, the first entrance into immortal life, is the remission
of sins."" Calvin believed "that a spiritual promise, the
very same which is given to us in baptism, was given to the
fathers in circumcision."** The internal change was the
same, the external sign is the only difference." He wrote:
"so now we are initiated into the Church of God by baptism,
are numbered among his people, and profess to devote our
selves to his service."" Profess and devote ourselves, are
definite human acts of faith and imply repentance. He sup
ported the validity of infant baptism with the concept that
it is an extension of the covenant God made with Abraham.
This of course Includes the circumcision of infants.*' He
promises of God which are offered to us in it, and to those
internal and spiritual things which it represents to us. He
who discovers these things, has attained the solid truth and
all the substance of baptism, and thence he will also learn
the reason and use of the external sprinkling. On the other
hand, he who contemptuously disregards these things, and
confines his attention entirely to the visible ceremony,
will understand neither the force nor propriety of baptism,
nor even the meaning or use of the water."
" Ibid., 605.
" Ibid.
" Ibid., 606.
" Ibid.
*� Ibid., 607. "For the Lord, in former ages, did not
favor them with circumcision without making them partakers
of all those things which were then signified by circum
cision. Otherwise, he must have deluded his people with
mere impostures, if he deceived them by fallacious symbols;
which it is dreadful even to hear. For he expressly pro
nounced that the circumcision of a little infant should
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does not, however, extend the covenant to the point of
establishing the eighth day for infant baptism. "We admit
that we are not now bound to certain days, like the Jews.""
The obvious questions here are: why are we not bound to the
eight day? Why was part of the covenant not necessary? If
the covenant was extended and is identical, why was the
external sign changed? The answers to these questions
relate to the doctrine of infant baptism and will be dis
cussed later .
Calvin believed there is a difference between the
children of Christians and the children of unbelievers.
Wherefore the children of the Jews, because they
were made heirs of that covenant, and disting
uished from the children of the impious, were
called a holy seed; and for the same reason, the
children of Christians, even when only one of the
parents is pious, are accounted holy, and accord
ing to the testimony of the apostle, differ from
the impure seed of idolaters.'*
Referring to the Jews Calvin writes: "It is necessary,
therefore, to be careful in observing what we have in common
with them, and what they had different from us."" The sign
serve as a seal for the confirmation of the covenant. But
if the covenant remains firm and unmoved, it belongs to the
children of Christians now, as much as it did to the infants
of the Jews under the Old Testament, But if they are par
takers of the thing signified, why shall they be excluded
from the sign? If they obtain the truth, why shall they be
excluded from the sign?"
" Ibid 607.
Ibid 607-608.
" Ibid ? / 608.
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Is different, the children of unbelievers are different, the
situation is different from theirs, and our culture is dif
ferent. The only unchangeable element is the nature of God.
It becomes the only way to gain and maintain an accurate
perspective about this issue as it relates to Infant bap
tism.
He bridges the gap into the New Testament by utilizing
the word's of Christ. Calvin explains that when Jesus
called the little children to him, the implication is that
little children are part of the kingdom of heaven.'* Calvin
inches toward a works related entrance into the kingdom
of Heaven. Without baptism the infants are not protected
or cannot enter. (This contradicts election.) Both elec
tion and salvation by works threaten the nature of God.
If children make up the kingdom of heaven, are adults
excluded? This verse has nothing to do with age. It is a
description of the nature of the residents of heaven. An
individual must be able to recognize and except the holy
nature of God and live accordingly. It does not refer to
" Ibid., 609. "For it is not to be passed over as a
thing of little importance, that Christ commanded infants to
be brought to him, and added, as a reason for this command,
*For of such is the kingdom of heaven'; and afterwards gave
a practical testimony of his will, when, embracing them in
his arms. If it be reasonable for infants to be brought to
Christ, why is it not allowable to admit them to baptism,
the symbol of our communion and fellowship with Christ? If
of them is the kingdom of heaven, why shall they be denied
the sign, which opens, as it were, an entrance into the
Church, that, being received into it, they may be enrolled
among the heirs of the heavenly kingdom?"
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infants, incompetent, nonrational, or mentally dull adults.
Calvin of course recognizes this but maintains that Christ's
action implies an automatic inclusion of infants in age."
Calvin supports the position that the New Testament
record of families being converted and baptized is an impli
cit testimony that infants are to be baptized. He also sup
ports the logical extension of this concept which is the
appropriation of the parents faith by the infants.'*
Calvin is right to emphasize the presence of the same
spiritual dynamic within both the old and new covenants."
The question here is a matter of superiority of access to
the covenant. There is a reason for the change or there
would have been no change. Calvin is reluctant to admit or
discuss these differences. He explains that the spiritual
children of Abraham (his seed) are made up of the indi
viduals "who by faith receive Christ."" This he says was
sealed with the sign of circumcision in the Old Testament
" Ibid., 610.
" Ibid., 611.
" Ibid., 613.
" Ibid., 614.
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and baptism in the New." He believes that excluding
infants from baptism assigns them to condemnation as child
ren of Adam and not children of Abraham. The implication is
that partakers of Christ must be partakers through Baptism,
Therefore, it is logical and necessary to baptize indi
viduals as infants."
� Ibid., 614. "The Lord, therefore, promised to Abra
ham, that he should have a Seed, in whom all the nations of
the earth were to be blessed, and accompanied this promise
with an assurance that he would be a God to him, and to his
seed. All those, who by faith received Christ, the Author of
the blessings, are heirs of this promise, and are therefore
denominated 'children of Abraham'."
" Ibid., 619, 620, 629. "They consider themselves as
advancing a most powerful argument for excluding infants
from baptism, when they allege, that by reason of their age
they are not yet capable of understanding the mystery sig
nified in it; that is, spiritual regeneration which cannot
take place in early infancy. Therefore they conclude, they
are to be considered in on other view than as children of
Adam, till they have attained an age which admits of a
second birth. But all these things are uniformly contra
dicted by the truth of God, For if they must be left among
the children of Adam, they are left in death; for in Adam we
can only die. On the contrary, Christ commands them to be
brought to him. Why? Because he is life. To give them
life, therefore, he makes them partakers of himself, while
these men, by driving them away from him, adjudge them to
death. For if they pretend that infants do not perish, even
though they are considered as children of Adam, their error
is abundantly refuted by the testimony of Scripture. For
when it pronounces that 'in Adam all die,' (v) it follows
that there remains no hope of life but in Christ. In order
to become heirs of life, therefore, it is necessary for us
to be partakers of him."
"It is further evident that their notion ought to be
exploded, because it adjudges all unbaptized persons to
eternal death. Let us suppose their tenet to be admitted,
and baptism to be administered to adults alone; what will
they say will become of a youth who is rightly instructed in
the first principles of piety, if he desires to be baptized,
but, contrary to the expectation of all around, happens to
be snatched away by sudden death?"
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Calvin responds to the phrase "Faith cometh by hearing"
when he writes: "But they do not consider, that when the
apostle nakes hearing the source of faith, he only describes
the ordinary economy and dispensation of the Lord, which he
generally observes in the calling of his people."" There
are many who have been brought to faith and salvation with
out hearing the word. "We reply, that the work of God is
not yet without existence, because it is not observed or
understood by us. Now, it is certain that some infants are
saved; and that they are previously regenerated by the Lord,
is beyond all doubt."" "Wherefore, all the present effi
cacy to be required in the baptism of infants, is to ratify
and confirm the covenant made with them by the Lord. The
remaining signification of this sacrament will follow after
wards, at the time foreseen and appointed by the Lord.""
The concept here is: although an infant cannot 'hear' they
too can receive faith."
There are several issues which are important to under
stand Calvin's view of infant baptism. It is unnecessary to
discuss these issues in detail. It is sufficient to list
them briefly at this time.
" Ibid., 621-622.
" Ibid., 620.
" Ibid., 625.
" Ibid., 622.
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1. Baptism can be administered after repentance and
before faith or after faith and before repentance."
2. Infants have a hereditary right to the covenant."
3. Children of believers do not need understanding,
faith, or repentance."
4. Children of nonbelievers must have faith."
5. Adult nonbelievers who come must have faith."
6. He combines regeneration and baptism into one
act."
7. Where it is impossible, baptism is not neces
sary."
8. The institution of baptism is not the standard.**
9. The Great Commission does not imply faith first.**
10. The Great Commission is only to those who are
capable of receiving instruction (adults).*'
'* Ibid., 626.
" Ibid., 627.
" Ibid.
" Ibid.
" Ibid., 628.
" Ibid.
*� Ibid., 629-
** Ibid., 630.
*� Ibid., 631.
*' Ibid., 631-632.
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11. Scriptures must be reasonably assessed.
(2 Thess, 3:10.
12. Baptism is for infants and adults. The Lord's
Supper is only for adults."
13. Infant baptism is eternal. "But the answer is
easy-that the perfection of baptism reaches even unto death,
and cannot with propriety be restricted to one instant of
time.""
The central pivot for Calvin's concept of infant bap
tism is that it is a sign of a covenant made with God. The
covenant is an extension of the Old Testament covenant of
Abraham and infant baptism replaces circumcision as the
outward sign. For Calvin the covenant is eternal, unchange
able and is the controlling factor in all of his thinking
about infant baptism. Nothing is as important as becoming
an heir to this covenant but it is impossible by natural
means. Nothing is required of the seed of Abraham to enter
the covenant. Others whom God has chosen, must repent and
display faith. This is a temporal display, however,
because God will honor his covenant.
Calvin uses extreme if not inaccurate definitions of
children of Adam, seed of Abraham, faith, and covenant, to
" Ibid., 632.
" Ibid., 633.
" Ibid., 634.
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explain the role of faith in salvation. In the process, he
distorts the meaning and importance of faith and relies on
the covenant relationship to fulfill the salvation process.
Infant baptism becomes an initiation into the church organ
ization on earth. Calvin does not expressly say but I
believe he implies that everyone benefits from association
with the church. The concept of the Church is an important
issue in infant baptism. Calvin sees the church as the
dynamic extension of God's covenant which reaches into
eternity. This is for those whom God has chosen (the seed
of Abraham). For them decision is of no consequence and
infant baptism has eternal benefits. Given these premises,
infant baptism is a logical and rational action.
The last chapter will give perspective on the covenant
relationship, free-will, and faith. All of these will
relate directly to several of Calvin's statements which
causes confusion in his position and understanding of infant
baptism.
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Chapter 3
Later Theological Development
Pietism, Anabaptism, Alexander Mack
A contemporary of Luther and Calvin was the Dutch
pastor and theologian Menno Simons (1496-1561). He also
broke ties with the Roman Catholic Church. However, he
believed Luther's position was not as radical as it should
have been. He was a Radical or Left-wing Reformer.
These Radical or Left-wing Reformers never
became united among themselves except in a com
mon impatience with the way things were moving.
They wanted a real return to New Testament times,
made more feasible through Luther's translation
of the Bible, so that the Holy Spirit could rule
in the hearts of a true community of the faithful.
Sometimes this scattered group went by the deroga
tory name of Anabaptists (literally 'rebaptists ' ) .
They believed that there was no Bible warrant for
the baptism of infants, and that the church of
Jesus Christ should be made up only of those
(adults) who had made a public profession of
faith. Those of their group who had been baptized
as infants were consequently re-baptized, though
this was their opponents' way of seeing it since
for them infant baptism was no baptism to begin
with.*
* Hugh T. Kerr, R^adiPqs In Christian Thought (Nash
ville: Abingdon Press, 1966), 184.
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There are several similarities with Luther's views.
There can be no doubt that both recognized there were prob
lems in the church. They wanted to return to New Testament
times. In this context. New Testament times meant a New
Testament interpretations of scripture followed by an appli
cation of that interpretation in the life of the church.
Rebaptizing adults indicates a basically different
concept of the Church. Luther emphasized the organized
church on earth as a viable although imperfect, extension of
the true Church of Christ. Simons saw the church on earth
as a useless perversion of the true Church of Christ. These
different views of the Church and their different require
ments for membership is one important issue in the discus
sion of infant baptism.
Philipp Jakob Spener (1635-1705) represents a later
example of Simons' type of thinking and is recognized as the
founder of the Pietist movement. The Pietist movement was
supported by August Hermann Francke (1663-1727), Gottfried
Arnold (1666-1714), Ernest Christopher Hochmann von Hochenau
(1670-1721), and the founder of the Church of the Brethren,
Alexander Mack (1679-1735). These men represented two
branches of Pietism. Spener and Francke represent the more
conservative of the Pietist branches. They attempted Church
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renewal from within the Church.' The radical Pietists were
represented by Arnold and his friend Hochmann.' They
"openly proclaimed the necessity of breaking with the estab
lished churches and living and worshiping in small, intimate
brotherhoods or fraternities."*
Floyd E. Mallot explains the general guidelines or
boundaries of Anabaptism and Pietism: "the idea that the
essence of Christianity consists in the imitation of Jesus,"
is the key issue.' He explains this as the condition in
which a follower of Christ should live according to the
Sermon on the Mount. Christians should imitate Jesus* love
and reverence. This devotion to Christ was sensed as early
as the third-century by Tertullian. It was developed in the
twelfth century by St. Bernard of Clarivaux (1091-1153),
Saint Francis of Assisi (1182-1226), and Peter Waldo (1176-
1218).* I agree with Mallot, if these men were imitators of
Jesus, it makes them true ancestors of not only the Anabap
tism and Pietism but other groups as well.^ Dale W. Brown
� Emmert F, Bittinger, Heritage and Promise: Perspec
tives on the Church of the Brethren (Br idgewater, Virginia:
The Church of the Brethren General Board, 1970), 21.
' Ibid.
* Ibid.
* Floyd E. Mallott, Studies In Brethren History
(Elgin, Illinois: Brethren Publishing House, 1954), 17-18.
� Ibid.
' Ibid.
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supports this view and writes: "The imitation of Christ is
not only a theme which has been dominant in certain strands
of piety through the centuries, but the Brethren felt that
it was a basic ingredient in the New Testament message."*
The imitation of Christ includes his age at baptism and the
ability to imitate.
This has been a view of the beginnings of Pietism as a
movement and some of the influences which affected the
development of the movement called Anabaptism. It will
prove helpful in our understanding of infant baptism, to
review some of the writings of the key individuals who were
involved in this process.
Henno Simons responds to the view that sin is forgiven
by human action in the act of baptism. "For if pardon and
the washing away of original sin took place by means of
baptism and not actually by the blood of Christ, then the
sweet smelling sacrifice (Eph. 5:2) which is eternally valid
would have been in vain and without power."* The implica
tion for infant baptism is that baptism is not the issue.
The issue is how is sin forgiven. Simons writes:
The Lord commanded His Gospel to be preached to
every creature so that all who believe and are
baptized may be saved. Wherever there is faith,
called the gift of God by Paul, there also are the
* Dale W. Brown, Byfithten And Pacifism (Elgin, Illi
nois: The Brethren Press, 1970), 81.
� Kerr, 185-186. The Complete Writings of Menno Sim
ons,, tr. by Leonard Verduin (Scottdale, Pa.: Herald Press,
1956), 130-31, 135, 198, 300.
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power and fruits of faith. Wherever there is an
active, fruitful faith, there is also the promise.
But where such a faith does not exist (we speak of
adults), there also is no promise. For whoever
hears the Word of the Lord and believes it with
the heart, manifests it by his fruit, and faith
fully observes all things the Lord has commanded
him. This must be done before the just shall live
by faith, as Scriptures teach, and the remission
of his sins is announced to him as Peter in this
passage teaches and instructs."
Opponents of this position claim the Church has been
washed clean and infants are a part of the church, there
fore, their membership is assumed. Simons responds that
Paul could not have been speaking to infants and that he
expected a response of faith by which they would be clean
sed. The implication of this is that infants cannot have
understanding which can result in faith. Infant baptism is
therefore of no effect being contrary to the Word of God.
This leaves the infant in the precarious hands of fate until
the age of accountability. Simons answers this objection in
the following way."
And although infants have neither faith nor
baptism, think not that they are therefore dammed.
Oh, no I they are saved; for they have the Lord's
own promise of the kingdom of God; not through any
elements, ceremonies, and external rites, but
solely by grace through Christ Jesus, And there
fore we do truly believe that they are in a state
of grace, pleasing to God, pure, holy, heirs of
God and of eternal life. Yes, on account of this
promise all sincere Christian believers may
assuredly rejoice and comfort themselves in the
Ibid., 186., Simons.
Ibid., 187., Simons.
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salvation of their children."
Simons explains his concept of the Church of Christ.
It consists of those who have repented, they believe, they
are born from above, and they are regenerated by hearing the
divine Word." He believes this Church is a direct contrast
to what he calls "the worldly church." Philipp Jakob Spener
wrote about the excesses which where present in the church
in a book called Pla Desideria. Some of the emphases of
this book are:
The precious spiritual body of Christ is now
afflicted with distress and sickness. Since in
certain respects It is committed to the care of
every individual and at the same time to all and
sundry together, and since we must all be members
of the body, and hence should not regard afflic
tion anywhere in the body as alien to us; it is
therefore incumbent on us to see to it that medi
cine which Is suited to its care be found and
applied . **
Spener gives six proposals to correct conditions in the
Church. First: "Thought should be given to a more extensive
use of the Word of God among us."" He quotes II Tim. 3:16
and encourages people to read the Word of God privately-**
Second, "the establishment and diligent exercise of the
" Ibid., 186. Simons.
*' Ibid., 187., Simons.
** Philip Jacob Spener Pla Desideria (Philadelphia,
Pennsylvania: Fortress Press, 1968), 31.
" Ibid., 87.
" Ibid., 88-89.
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spiritual priesthood."" The personal individual respons
ibility can be seen as Spener continues to discuss how
Luther advocated the spiritual priesthood. He points out
that all Christians are priests, anointed by the Holy
Spirit, and are to perform priestly acts." Third, "it is
by no means enough to have knowledge of the Christian faith,
for Christianity consists rather of practice."" This
practice can only take place in an atmosphere of true
Christian love." Fourth, "We must beware how we conduct
ourselves in religious controversies."" Spener intends
that this should be more than an example to others. He
encourages people to use the Word of God to point out and
correct errors where errors exist.** Fifth, these strengths
and shortcomings are emphasized in the life of a minister
and because of this their training must be directed by the
Word of God.** Sixth, the preparation of the ministers was
to be practical, with a concern for what they will face in
" Ibid., 92.
" Ibid.
" Ibid., 95.
" Ibid., 96.
*� Ibid., 97.
�* Ibid., 98.
*� Ibid., 103.
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the ministry.** Spener 's six proposals emphasize the use of
the Word of God, the individual's responsibility and the
individual's potentiality.
Spener had an orthodox position of baptism and confirm
ation. "He held that the baptism of an infant establishes
some sort of objective relationship between the baptized
infant and God, a relationship in which unbaptized persons
do not find themselves." This view contradicts some of the
emphases of his book."
Alexander Mack does not represent a key figure in the
development of the Anabaptist or Pietist movements. How
ever, the theological position of the Church of the Brethren
does represent a more contemporary view of the doctrine of
infant baptism.
The Church of The Brethren traces its birth to the
early part of the eighteenth century- Donald F. Durnbaugh
writes :
In late summer 1708 five men and three women
participated in baptism in the Eder river,
and thus began the Brethren movement. An
unnamed brother baptized Mack, their leader,
who proceeded to baptize his baptizer and
then the other men and the women.*'
" Ibid., 115.
** F. Ernest Stoeffler, Riflifi q� Evangelical Pietism
(Leiden: E. J. Brill, 1965), 272.
" Donald F. Durnbaugh, The Church of The Brethren Past
and Present (Elgin, Illinois: The Brethren Press, 1971),
13.
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There are several Influences which are thought to have
resulted in the decision of this group to be baptized. It
is commonly believed that they were influenced by the Ana
baptists, the Mennonites, and the Pietists.
It is difficult to know exactly what Alexander Mack was
thinking on that day in 1708. However, his actions give us
a hint of what he believed. His actions would indicate that
he believed at least the general thesis of Pla Desideria.
Corruption had spread through the government and into the
churches. The Bible had the solutions to the problems. The
solutions needed to be applied by the body of Christ. The
act of rebaptism was a serious step to take. It meant they
were purposefully making a statement against the corruption
of the Church, the State, and society. This is the state
ment of Spener in Pla Desideria and meant the early Anabap
tist leaders were persecuted for their belief."
The discussion of Pietist baptism can be broken down
into several specific questions. First and related to the
preceding discussion is: Why did Mack feel the need for
rebaptism?
The Treaty of Westphalia was an attempt to deal with
the chaos in the Church. Although it was thirty one years
before Mack was born, it set the stage for Mack's decision
to be rebaptized. The Treaty of Westphalia had four
" William R. Estep, Jr., ed., Anabaptist e^gipnlngg
(1523-1533) (Nieuwkoop: B. De Graaf, 1976), 3.
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results :
1. "Brought the open warfare to a conclusion""
2. "Provided Lutheran, Reformed and Catholics equal
civil and religious rights in Germany and Switzerland.""
3. Germany state leaders named state religions."
4. "The people were forced to accept an officially
claimed religion under threat of persecution or to migrate
to another province.""
Bittinger explains the results of the Treaty of West
phalia .
Furthermore, state protection and religious mono
poly did not encourage vital religious experience,
evangelistic activity, enlivened preaching, or
church services geared to the needs of the people.
Religious mediocrity and loss of creativity set
tled upon Catholic and Protestant churches alike.
The years 1650 to 1750 were a time of theological
conservatism and orthodoxy within the established
churches .
The Reformation had become bogged down at the
point of gaining an empty victory for certain
doctrinal changes. The renewal of the spiritual
life of the clergyman and the layman was yet far
distant. Religious intolerance and rejection of
new insights were commonplace. Maintenance of the
status quo and enforcement of religious and doc
trinal conformity became important values.""
Baptism into the church meant at least an association
" Bittinger, 17.
" Ibid.
" Ibid.
" Ibid.
" Ibid.
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with, if not agreement about the condition of the church.
It is easy to see why Mack did not want to support these
excesses. Although, in some ways he was a part of the
church. He was born July 27, 1679 and baptized into this
church-state organization as an infant. This made him a
part (perhaps unwillingly) of the Church-State system."
Rebaptism was the strongest step he could take to show
his rejection of these conditions. Bittinger points out
there was no acceptance of new ideas or insights within the
church .
How did Mack view infant baptism? Alexander Mack
adopted and developed the view of his predecessors that the
religious experience must be vital and personal. It is not
logical to baptize infants who could not be aware of religi
ous experience. This idea about infant baptism is supported
by Hochmann because he did not discourage Mack's group from
adult rebaptism.'* Rebaptism implied disagreement with
infant baptism. There is also a much earlier source.
Responding to the teaching of Zwingli (1484-1531), a group
in Zurich claimed that Christ was baptized as an adult.
They believed; "that infant baptism was not supported in
" Lawrence W. Shultz, ffphvar^gehn^u Yesterday and Today
Where the Brethren Began in Eurooe (Winona Lake, Indiana:
Light and Life Press, 1954), 40.
Bittinger, 81.
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the New Testament.""
Peter Nead wrote about the later theological views
of the Church of the Brethren: He writes: "that the remis
sion of sins, and the gift of the Holy Ghost follows, not
proceeds Baptism."" This was written in 1850 and was not a
view held by the Pietist movement in general. This view is
chronologically closer to Mack than contemporary Brethren
thought and may represent his view. Nead uses many New
Testament references to support this view of remission of
sin. He points out that Acts 10 records the only time in
the New Testament when the Holy Spirit was given before bap
tism." The problem here is that this makes baptism necess
ary for salvation and Nead does not deny this. He writes:
"You have had already, an account of the order as preached
by Peter, at the day of Pentecost-namely, that the remission
of sins, and the gift of the Holy Ghost, follows, not pre
cedes. Baptism."" It is speculation to make the final
judgment about baptism and salvation but salvation before
forgiveness of sins, creates theological problems. The dis
tinction that must be made is that baptism does not guaran
tee remission of sins and Mack would agree. The idea is
" Ibid., 13-15.
" Peter Nead, Theological Writings (Poland, Ohio:
Dunker Reprints, 1850), 48-49.
" Ibid.
" Ibid., 47.
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that remission of sin *may' follow baptism if the person's
heart is right.
Ezekiel spoke of God removing the stony heart and
replacing it with a heart of flesh. This of course is
metaphorical language to describe the New Testament new
birth experience. My reason for using it here is that if a
person has a stony heart, the act of baptism alone will not
change that condition. Willingness and desire to be changed
are also necessary. I believe this is a doctrinally accept
able view. The idea of baptism before remission of sin
weakens the view of believer's baptism although it does not
contradict it. An argument could be given to baptize
infants and later they will receive forgiveness and the Holy
Spirit. The brethren stronghold of personal knowledge and
responsibility remains undamaged by this argument.
The Anabaptist/Pietist movement was not unlearned or
unorganized. They developed a respected university which
was known throughout Europe. August Herman Francke 's (1663-
1727) ministry was a key influence in the Pietistic move
ment .
He was more dynamic and active than was Philip
Spener. Because of his work as pastor and teac
her in the University of Halle that German city
became the hub of Pietism for all of Europe."
The movement was very concerned with orthodox Church
life and practice.
Bittinger, 21.
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Gottfried Arnold's writings were well known by the
founders of the Church of the Brethren. His book
served as an illuminating source pertaining to the
nature and the life of the primitive Christian
church of the first century. This served as a
significant stimulus to Alexander Mack and his
associates to practice New Testament, or primi
tive Christianity."
Anabaptism and Pietism represent the next natural step
from Luther's reformation position. We begin to see a shift
in emphasis with the laity being involved in the ministry of
the Church and Church life developing a personal dimension.
The responsibility of the individual has increased, the view
of the church is changing, and the view about infant baptism
is affected. Alexander Mack could be viewed as a learned
lay leader.
This discussion helps us understand Martin Luther's
position. He was caught in the beginning of this psycho
logical, cultural, theological, and church/state dynamic. I
believe this profoundly affected his view about infant
baptism as well as other doctrines.
John Wesley
In his treatise on baptism John Wesley expresses
his views on four major points. First, what is baptism?
second, what are the benefits of baptism? Third, is baptism
to remain always in the Church? Fourth, who are proper
" Ibid,, 22.
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candidates for baptism?"
I. What is Baptism?
1. It is a sacrament that brings an individual
into a covenant with God and an extension
of the Old Testament rite of circumcision.
2. Water should be used because of its natural
cleansing power. The method should be by
washing, dipping, and sprinkling because
neither the Bible nor the implications of the
word baptize indicate the mode. Baptism
should always be done in the name of the
Father, Son, and Holy Spirit.
3. The mode of baptism the disciples used, the
baptism of John, the baptism of Jesus, and
the baptism of the eunuch do not provide
sufficient evidence to support baptism by
emersion.
4. Etymological Investigation of the word bap
tize gives no indication that it refers
exclusively to the act of dipping.
5. The number of recorded baptisms and the
amount of available water make it likely
that methods other than emersion were used.
" John Wesley, ed. Thomas Jackson, The Works of the
Rev. John Weslev. A. tL., 14 vols. (London: John Mason,
1830), 10: 188-201.
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II. What are the benefits of baptism?
1. Baptism washes away original sin by the
application of Christ's death. Infants are
also in need of this washing but not because
they have sinned. Baptism is the instrument
used for our justification. All the ancient
Fathers unanimously agreed that baptized
children who die before they commit sin are
saved .
2. Baptism enters us in a covenant with God and
is a figure of the new heart that God was to
give the spiritual Israel.
And as circumcision was then the way of
entering into this covenant, so baptism is
now; which is therefore styled by the
Apostle, (so many good interpreters render
his words,) "the stipulation, contract, or
covenant of a good conscience with God.""
3. Baptism admits us into the Church, the body
of Christ in a mystical union with Christ.
This "vital union with him, proceeds the
influence of his grace on those that are
baptized. ""
4. In baptism, more takes place than being
admitted into the church on earth. We are
adopted into the body of Christ's Church.
" Ibid., 191.
" Ibid.
Jesus' words about being born of water and
Spirit in John 3:5, refers to the regener
ation by the water of baptism. This is not
an outward washing but an inward grace.
5. Baptism makes us heirs of the kingdom of God.
"Baptism doth now save us, if we live answer
able thereto; if we repent, believe, and obey
the gospel: Supposing this, as it admits us
into the Church here, so into glory here
after. "��
II. Is baptism to remain always in the Church?
1. Baptism was intended to last as long as the
Church.
2. Throughout the ages "outward baptism is a
means of the inward.""
If a Jew would have said that he had the
inward grace and did not need the outward
sign: "That soul was to be cut off from his
people. He had despised, he had broken,
God's everlasting covenant by despising the
seal of it. (Gen. 17:14.)""
3. The promise of Christ to be with the
Ibid., 192.
Ibid.
Ibid., 193.
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disciples as they were carrying out the Great
Commission (go, teach, baptize) Is a state
ment that baptism should always be in the
Church.
IV. Who are proper candidates for baptism?
1. The answer includes the scriptural grounds,
the use of reason, the testimony of church
practice and a consideration of the object
ions against infant baptism.
2. Infants are guilty of original sin they
cannot be saved unless this is washed away by
baptism. The remedy for sin is Christ: "But
the benefit of this is to be received through
the means which he hath appointed; through
baptism In particular.""
3. Reason and custom Indicate that Infants are
capable of making a covenant because they
"may be obliged by contracts made by others
In their name, and receive advantage by
them."" God made a covenant with infants in
Deut. He would never have done this if
infants were not capable of making a cove
nant .
" Ibid., 193.
" Ibid.
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4. Infant heirs had a right under the Jewish law
to receive an estate. They must have had a
right to receive the gospel covenant which
was a covenant of faith.
5. Baptism was exchanged for circumcision as a
sign of the covenant. In the new covenant
the political and ceremonial parts were
removed .
That baptism came in the room of circum
cision, appears as well from the clear reason
of the thing, as from the Apostle's argument,
where, after circumcision, he mentions bap
tism, as that wherein God had forgiven us our
trespasses; to which he adds, the "blotting
out the hand-writing of ordinances," plainly
relating to circumcision and other Jewish
rites; which as fairly implies, that baptism
came in the room of circumcision, as our
savior's styling the other sacrament the
passover, (Col. 2:11-13; Luke 22:15,) shows
that it was instituted in place of it."
6. Infants are capable of coming to Christ,
admission to the Church, and solemn
dedication to God. (Matt. 19:13-14). The
kingdom of heaven is made up of those who are
like children. "But they cannot come to him,
unless by being brought into the Church;
which cannot be but by baptism. For they
themselves are not fit to be subjects of that
kingdom, how could others be so, because they
" Ibid., 195.
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were like them?""
7. The Jews in the first century both baptized
and circumcised infants. The assumption is
that the Apostles being Jews, practiced both
infant baptism and circumcision. Therefore,
it is proper to baptize infants.
8. Infant baptism is never mentioned in the
scripture, the baptism of women is infre
quently mentioned. It is probable that many
families were baptized and it was a known
Jewish custom to baptism women. They were
accepted candidates for baptism. Therefore,
it is as proper to baptize infants as it is
women. There is no doubt that infants were
among the three thousand and five thousand
people who were baptized on two different
days. The Apostles expressly mention child
ren, "For the promise is to you and your
children." Children cannot actually repent.
9. Infant baptism has been an accepted practice
in all places at all times, without one
orthodox opposing voice. This includes
the entire history of the church. Therefore,
it must be an acceptable practice and "we may
" Ibid., 195-196.
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safely conclude that it was handed down from
the Apostles, who best knew the mind of
Christ.""
10. The order of words in Scripture is mo cer
tain rule for the order of things." "For if
we read, "Go and teach all nations, baptizing
them, -teaching them to observe all things,"
it makes plain tautology, vain and senseless
repetition. It ought to be translated,
(which is literally the meaning of the words)
"Go and make disciples of all nations, by
baptizing them.""
Wesley speaks directly to the issue of infant baptism.
There is little to be said to help relate his comments to
this discussion. Some comparisons can be made between
Luther and Wesley. I can summarize them into four state
ments .
1. He uses obscure facts in inclusive statements to
emphasize the historical significance and presence of infant
baptism.
2. He attempts to explain the appropriation of faith as
it applies to infant baptism with a legal metaphor.
3. His position about faith at times does not honor
free-will .
4. He emphasizes the role of the organized church on
earth .
Wesley supports the ability of an infant to enter a
" Ibid., 198.
" Ibid., 199.
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covenant with God. He compares this with the legal status
of the infant in society. This is a poor comparison because
it does not consider the moral qualities of a covenant. I
will discuss the development of the moral qualities of the
covenant in Chapter Four. Wesley's comparison in effect
will support my position of the development of the moral
qualities of the covenant. He Is exactly right, the Old
Testament covenant did emphasize legal aspects. However,
his comparison breaks down when the covenant develops an
Improved ability to summon individuals to God.
I will discuss other Wesleyan views about the doctrine
of infant baptism as they relate to the theological issues
which is the subject of the next chapter.
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Chapter 4
Synthesis of Theological Positions
Introduction
There is repetition in the theological interpretations
of the issues concerning infant baptism. It will not be
necessary to comment on an individual's specific position
when it is similar to other positions. At times it will be
helpful to mention an individual's specific position when it
will enhance our total understanding of the issue. Most
theologians have some unique views about infant baptism
which Improve our perspective. Because of this I will deal
with general issues and not a complete discussion of one
individual's position.
Circumcision, Covenant, and Faith
An important issue which molds our thinking about
infant baptism is the Old Testament covenant relationship
and circumcision as the sign of that covenant.
Several positions hold that Infant baptism is an exten
sion of the rite of circumcision. There is no doubt that
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they are connected. However, there are theological problems
with limiting the New Testament concept of baptism with the
Old Testament covenant relationship.
Circumcision began as an initiation into adulthood with
fertility cult significance. It became a distinctive Israe
lite custom to circumcise infants and:
The original significance of this practice Is
uncertain. Various possibilities include hygiene
in preventing infection: facilitating intercourse:
initiation Into manhood: sacrifice similar to that
for the firstborn: or as a protective measure
against demons. All of these may have had signi
ficance somewhere, and all are in some sense
reflected In the O.T.
Apparently circumcision was first given religi
ous significance In the OT where It Is prescribed
as the required external sign or seal (Gen. 17:11:
Acts 7:8: Rom 4: 11) that one belonged to the
covenant people of the Lord. Of course, this
applied only to the male members of the people.
Circumcision was a fitting sign for the chosen
people of God because spiritual purity and holi
ness were to characterize their walk. Since the
corruption of sin often manifests itself with
peculiar force In the sexual life. God required
His people to symbolize the sanctifying of their
lives by the purifying of the organ by which life
Is reproduced.*
The relationship between circumcision and
obedience remains a biblical constant (Je.
4:4; Rom. 2:25-29: cf. Acts 15:5; Gal. 5:3).
In this respect, circumcision Involves the Idea
of consecration to God, but not as Its essence.
Circumcision embodies and applies covenant prom
ises and summons to a life of covenant obedience.
The NT Is unequivocal: without obedience,
circumcision becomes unclrcumclslon (Rom.
* Charles F. Pfelffer, Howard F. Vos, John Rea. eds.,
Wycliffe Bible Encyclopedia (Chicago: Moody Press. 1975),
354.
Also: James Hastings, Encyclopedia of Religion and
Ethics (Edinburgh: Charles Sclbner's Sons. 1911), 679-680.
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2:25-29) .�
The New Testament emphasizes faith connected to the
sacrament of baptism. Faith is an essential part of the
sacramental thinking of the individuals mentioned in Chapter
Two. There is not one hint throughout history or in the
views of orthodox theologians that faith is not a necessary
part of baptism. However, some of these theologians take
liberties in their application of the faith principle.
Martin Luther believed that faith came at the moment of
baptism in the same way as regeneration, justification, etc.
John Calvin in essence redefines the faith principle as a
convenience rather than a necessity. John Wesley believed
that the faith of adults could be appropriated for infant
baptism.
The interaction of circumcision, covenant, faith, and
baptism is the source of the theological problems. Taken as
a whole the purpose of these issues is to bring the object
of the covenant (mankind) increasingly closer to God. This
is stated in the quotation above. "Circumcision embodies
and applies covenant promises and summons to a life of
covenant obedience."'
It is Important to consider how well a covenant brings
the individual to the life of obedience. For the purpose of
* J. D. Douglas, ed., Th? WgV Bit>lg Pilctiftnayy (London:
The Inter-Varsity Press, 1962), 210.
' Ibid.
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this thesis, a covenant can be viewed in three parts.
First, God is an unchangeable element who is capable of
keeping his part of a covenant. Second, faith is a neces
sary and unchangeable element of 'a' covenant. Without
faith a covenant would be impossible. The Bible is clear
that a person who comes to God must believe that God exists.
Both of these elements are necessary standards and are not
effective in assessing the value of a covenant.
An example of this concept is the elements which form
water. If either hydrogen or oxygen is removed, the water
is destroyed. Water is either hot or cold, it is either
clean or contaminated. A covenant Is not measured by God or
the faith of a man or men, it is measured by how well it
summons mankind to God.
God's covenant with Abraham utilized circumcision and
the rite carried deepening spiritual and faith Implications.
The physical act itself began to become subservient to the
spiritual dynamic. In the New Testament the intentions of
the act of circumcision can be reversed by disobedience.
(Rom. 2:25-29) The Intended meaning of baptism Is a sign of
a decision to follow and seek God. The decision is the key,
the sign while advisable and profitable is not at all neces
sary. A decision to follow God becomes a much more effect
ive tool to summon people to God than a physically oriented
sign or initiation into a family. However, these issues
have Important theological implications.
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The spiritual dynamics of the history of circumcision
and baptism can be explained with three words. God's cove
nant with Abraham used circumcision as a sign of existence
and presence in a family which was blessed and directed by
God. Baptism is the sign of a decision which is made to
draw close to God. The superiority of decision can be
understood because it includes both existence and presence .
This same concept can be seen in Jesus' words: "If any
man would come after me, let him deny himself and take up
his cross and follow me." (RSV. Matthew 16:24) We must
assume at least three possible actions from this verse.
First, there will be those who will not deny themselves or
pick up their cross. They will appropriate no more than an
existence relationship. Second, there will be those who
will pick up their cross but will resist denying themselves.
These individuals will maintain a presence relationship.
Third, there will be those who will deny themselves and
enjoy a relationship which can only be experienced because
of a decision to follow the holiness of God.
Individual denial and the holiness of God are two key
issues in the discussion of infant baptism. They relate to
freewill, the nature of God, and will be discussed later
under the appropriate sections.
This dynamic of decision to draw close to God is
enhanced by the new heart, prevenient grace, the abiding
presence of the Holy Spirit, and individual responsibility
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for actions. These concepts are veil documented Old and New
Testament truths. There is one that is key to our under
standing of infant baptism.
Ezekiel explains the importance of decision in Ezekiel
18. He vrites about those vho change their minds and act
ions: "the righteousness of the righteous shall be upon
himself, and the vickedness of the vicked shall be upon
himself." RSV. 20b. The positive or negative past vill be
forgotten in the light of the present decision. Everyone is
responsible for his ovn actions.
A nev heart vill be given to aid the process of decis
ion making. Ezekiel vrites:
A nev heart I vill give you, and a nev spirit I
will put vithin you; and I vill take out of your
flesh the heart of stone and give you a heart of
flesh. And I vill put my spirit vithin you, and
cause you to valk in my statues and be careful to
observe my ordinances. (RSV. Ezekiel 36:26).
This heart transplant took place on the day of Pente
cost and vas the culmination of a transition from John the
Baptist to the ascension of Christ. This vas accompanied by
the institution of vater baptism.
pecision is the difference betveen the old and nev
covenants and makes the nev superior to the old. This is
the subject of Hebrevs. Decision is the only element that
can appropriate God's grace. Throughout history it has been
God's purpose and plan to improve this dynamic.
The implication for infant baptism is that an infant is
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not capable of making that type of a decision but they were
capable of exister^cp^ and presence . Therefore, they were
able and should have been candidates for circumcision but
cannot be candidates for baptism.
Luther misses the point when he attempts to justify
infant baptism by saying that faith comes with baptism. He
confuses an element of the covenant with the sign of the
covenant. This path either leads to the forcing of salva
tion to the point of universalism or it makes God respon
sible when an individual is internally lost.
Calvin destroys the concept of decision when he rede
fined faith. This makes presence the controlling factor and
as we have just seen, presence has limited ability to sum
mon people to God. He in effect, destroys the new covenant
and does not realize that individuals have always been just
ified before God by decision. This can be understood by
formulating several questions for Calvin with apparent
answers .
1. Were people justified before the covenant with Abraham?
2. How were they justified?
3. Were people condemned who were part of the covenant?
4. Why were they condemned?
5. Were people justified during the time of the covenant
who were not part of the covenant?
6. Has God changed?
Calvin continually attempts to place circumcision and
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baptism together. He is correct to do so because baptism
does do everything that circumcision did with the same
spiritual implications. However, baptism does much more
because it is a sign of more. It is a sign of a superior
covenant. (Hebrews) The new covenant places more respon
sibility on the individual. Baptism requires something
infants not only do not have but something they cannot have.
The justice of God is threatened by Wesley's view that
the faith of others can be appropriated by an infant. Taken
to an extreme this destroys the concept of decision. The
issue of male circumcision resulting in male domination
raises questions about the position of the female. Pushed
to the limit this also causes questions about the justice of
God.
Interpretations of Scriptures
It is an accepted fact that infant baptism is not
explicitly found in the scriptures. This alone does not
mean it is not there. Both the Trinity and the God-Man
nature of Christ are not explicitly found in the scriptures.
The term 'not explicitly found' is a matter of judgment.
Caution should be used when referring to the Trinity and the
nature of Christ in this way. However, the point is made,
belief in implicit theological positions should demand solid
evidence to support those positions.
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Interpretation of Matthew 28:19
The Great Commission Is: "Go therefore and make dis
ciples of all nations, baptizing them In the name of the
Father and of the Son and of the Holy Spirit, teaching them
to observe all that I have commanded you." (RSV. Matthew
28:19) This verse is used to support the practice of infant
baptism. There are Infants and all nations Included those
Infants. The positions concerning Infant baptism which use
this verse are over stated. Rather than to be satisfied
with only the possibility of the presence of infant baptism
in this verse, they want to Imply that this verse teaches
that infant baptism should be the emphasis of theological
teaching .
John Wesley wrote that this verse should be translated
with the literal meaning of the words. He believes it
should read: "Go and make disciples of all nations, by bap
tizing them." This Interpretation supports Infant baptism.
The problem here is that Wesley's interpretation makes the
verse redundant. Make disciples Implies teaching, there
fore, Wesley Is saying "go teach all nations by teaching
them" or "go make disciples by teaching and teach them by
baptizing them." If Wesley is right, the latter is probably
closer to the correct wording. It Is better to say "go
teach all nations by making them disciples and continue to
teach them by baptizing them." The implication of teaching
before baptism cannot be taken out of this verse.
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In contrast to the view that infant baptism is present
in the New Testament, the non-existence of infant baptism in
the scriptures can be explained because the scriptures only
record the baptism of believers. Those who believe in
infant baptism readily admit that infant baptism is not
explicitly found in the New Testament, Believer's baptism
is both explicitly and implicitly stated and supported many
times .
Luther is simply wrong if he compromises Paul's mis-
sonary emphasis on conversion before baptism to support his
view that baptism brings individuals into the organized
church structure. There are two definitions of church
presented here. Infant baptism is a logical conclusion of
Luther's emphasis. Believer's baptism is a logical from
Paul's view of the Church.
Those who accept only believer's baptism emphasize the
missionary mandate of the Church. Each generation must come
to the knowledge of Christ individually. There is no reason
to believe that the silence of the scriptures in regard to
infant baptism, reflects simply an emphasis of believer's
baptism during the establishing of the First Century Church.
Rather, the silence regarding Infants being baptized can be
explained because it was not Intended to become a practice
for Christians.
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Interpretation of Acts 16:33
"And he took them the same hour of the night, and
washed their wounds, and he was baptized at once, with all
his family." (rsv. Acts 16:33) This verse is used to sup
port the baptism of infants. The concept used is the same
as in Matthew 28:19. Families are likely to include infants
and if an entire family were baptized, there must have been
infants who were baptized with them. The standard reply to
this is that the word "family" includes wives, slaves,
property, etc. It does not support the baptism of infants.
It is likely that if infants were present, they would
have been baptized. This is not because of theological
instruction or correctness but resulted from psychological
and cultural influences. The earlier discussion of circum
cision, covenant, and faith applies here. The following
discussion about the influences of culture is also import
ant. Given their theological background, it would be sur
prising if infants were not baptized in this situation.
There is no reason to think they would have acted differ
ently. Most of the book of Acts deals with cultural influ
ences but Acts 10 to 17 records a very important cultural
revolution with circumcision, covenant, and faith as the
main ingredients. If infants were baptized in these family
groups, it does not justify an emphasis for theological
instruction. This is for the same reasons used to explain
the position of infant baptism related to circumcision.
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covenant, faith and In the Great Commission.
Interpretation of Mark 10:13-16
And they were bringing children to him, that
he might touch them; and the disciples rebuked
them. But when Jesus saw it he was indignant, and
said to them, "Let the children come to me, do not
hinder them; for to such belongs the kingdom of
God. Truly, I say to you, whoever does not
receive the kingdom of God like a child shall not
enter it." And he took them in his arms and
blessed them, laying his hands upon them. (RSV.
Mark 10:13-16)
Supporters of infant baptism believe the act of bring
ing the children to Jesus Indicates that Infants were
included among these children who were too young to walk.
They maintain that when Jesus instructs that the children
be
brought to him, he is calling them into the kingdom of
God.
Therefore, baptism Is a natural right of children. To deny
them baptism is a direct contradiction of the words of
Christ. The accusation is that it reflects an unfeeling,
unloving, theological position resulting from ignorance
of
the implications of scripture.
There is a difference between young children and
Infants. Young children may be proper candidates
for bap
tism, infants cannot. Jesus is using
the children as a
metaphor for the childlike spirit that
is required of the
residents of the kingdom of God. This interpretation
of the
verse cannot be both Inclusive of children
and inclusive of
adults. If the kingdom of God is of children, it cannot
be
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of adults. Acceptance of this view must exclude adults from
the kingdom which is obviously not the case.
Examination of any orthodox theological dictionary or
encyclopedia will support at least two elements in the
definitions of theological terms. First, to receive the
benefits of God, requires a childlike spirit (faith).
Second, God does everything to enable the recipient to
receive the benefits including the ability to have faith.
This Is an encyclopedia's comments about salvation:
"salvation calls for a contrite heart, child like, receptive
helplessness, and the renunciation of all for Christ, are
conditions It Is Impossible for man unaided to fulfill."*
The Implications of believer's baptism are never that
an Infant Is rejected by God If he Is not baptized. The
position of believer's baptism gives infants unqualified
acceptance into God's kingdom.
The desire of the adults for the children to be blessed
by Jesus suggests that the adults are experiencing normal
psychological pressure. They have a normal parental concern
for the children. However, parental love and actions
brought about by psychological pressure are imperfect. They
may seek security for the child at the expense of theolog
ical correctness. This has a tendency to distort theolog
ical Interpretations and the Issue of Infant baptism. God
* Douglas, 1126-1130.
84
has perfect love and Is not influenced by psychological
pressure. This is why a consideration of the nature of God
is essential to have an accurate theological interpretation
of the issue of infant baptism.
Infant Baptism as Heresy
Martin Luther writes that throughout the history of the
Church, many heresies have arisen and God had caused them to
pass away- He concludes that if infant baptism were not
theologically correct, God would have destroyed it long ago.
Because it is currently practiced in the churches, it must
be valid.
There is a long list of heresies that have existed and
are increasing in intensity since the early Church. There
is no need to list them. It is simply not a presuasive
argument to assume the long standing presence of any theo
logical doctrine makes it valid.
Gos's Sovereignty and Human Freedom
One could use the doctrine of God's sovereignty as evi
dence to support the practice of infant baptism. Of course,
in an important sense God provides everything in the regen
eration process. There are countless
verses which could be
used to support this concept. Because of the testimony
of
the necessity of faith, they all reach the same
conclusion.
God is sovereign but faith is necessary in the process.
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This is an apparent contradiction of terms to say that faith
is the gift of God and yet faith is something inward and
personal. The solution to the problem is to recognize that
the action of God also involves respect for human freedom.
The implications of free-will are extremely important
for evaluating the validity of infant baptism.' Limiting
free-will and an emphasis on God's responsibility or work in
regeneration, salvation, etc., destroys the New Testament
concept of the Church, its mission, and the meaning of
priesthood .
Many theologians try to reconcile the sovereignty of
God with human freedom in reference to the issue of infant
baptism in one of three ways. First, a free-will decision
will be made by the infant in the future. Second, the
Infant can appropriate the free-will of the adult. Third,
God gives faith at baptism. (This is Luther's view, faith
at baptism and free-will is a contradiction of terms).
Infants enjoy a relationship with God but to think that
it is appropriated in any one of these three ways is mis
leading. On the other hand, believer's baptism in supported
from the explicit references in the New Testament to adults
who exercised a self-conscious decision of faith. This
includes the decision to be baptized and involved a rational
' Alvin Plantinga, God, Freedom, and Evil (New York:
Harper and Row, 1974).
This book provides an explanation of the issue.
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consideration of the elements. The logical conclusion is
that an infant cannot consider the elements and he/she must
grow to the point when they possess rational thought before
believing and being baptized.
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Conclusion
There is general agreement within the larger Christian
tradition about the necessity of faith in order to exper
ience God's action on our behalf. The explicit teaching of
the scripture, the logical conclusion of the scripture, and
the implications of the nature of God in the scripture show
the necessity of faith. The explicit report of persons
becoming believers in the New Testament included the element
of a personal decision of faith. That is, the individuals
were self-conscious and personally responsible for their
participation in the benefit of God's actions.
Most theologians who support infant baptism do not
ascribe conscious moral ability to infants. Therefore,
there is an inherent contradiction in their understanding of
the nature of faith and infant baptism. Faith which does
not include the element of moral responsibility is not New
Testament faith.
The ordinance of confirmation is the attempt of some
denominations to secure the decision of faith in an indi
vidual who was baptized as an infant. There is no doubt
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that many times confirmation accomplishes this. There is
also no doubt that if decision and faith to deny oneself is
not there, confirmation accomplishes nothing. As we have
already pointed out, Wesley believed that confirmation was a
rite which brought a person baptized as an infant, to a
moment of conscious awareness or an inward witness of the
Spirit (accompanied by assurance) of the presence of God.
Wesley represents an improvement of Luther's and Cal
vin's view of faith. A complete appraisal of Wesley's
theological position strongly emphasizes decision and com
mitment. I believe that his view about the importance of
personal decision, infant baptism, and confirmation is a
culturally influenced contradiction in Wesley's theology.
Jesus said: "If any man would come after me, let him deny
himself and take up his cross and follow me. "(RSV. Matthew
16:24) Confirmation, infant baptism, and adult baptism are
meaningless without commitment and self-denial.
There is no guarantee that commitment and self-denial
exists in infant dedication and believe 's baptism. There
is
an adult testimony from the entire church and parents
when
infants are dedicated. Candidates for adult baptism
confess
their faith and pledge their self-denial and commitment.
It
is difficult to conceive of this public action
or statement
without at least some level of faith.
AS it is has been pointed out in his discussion
on
infant baptism, Wesley says: "Infant baptism
has been an
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accepted practice in all places at all times, without one
orthodox opposing voice."* Though there is evidence that
infant baptism was universally practiced immediately follow
ing the rise of the New Testament Church, this evidence does
not warrant the claim that it is scripturally authorized.
Even if by implications it could be maintained that "whole
households" including infants were baptized during the rise
of the New Testament Church (for example, the household of
the Philippian jailer), such evidence does not mean that the
practice was in itself intended by the Apostles as a normal
occurrence -
If infants were baptized by the Apostles, it might well
have been out of a concession to cultural and psychological
considerations. Infant baptism is incompatible with the
meaning of personal faith. Yet as a concession to cultural
factors, such practices were tolerated. Therefore, it is
possible that the rite of infant baptism became a psycholog
ical, cultural, and social extension of the rite of circum
cision and was carried into the New Testament Church.
The same influences firmly established it in the early
Church and has propagated it until the present day. Infant
baptism, even if practiced in the New Testament Church, does
not in itself, mean that it is valid considering these cul
tural conditioning factors.
� John Wesley, The Works of John W^pj^y, ed, Thomas
Jackson (London: John Hanson, 1830), 198.
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I believe John Wesley struggled with the same issues I
have discussed in this thesis. J, Parr is writes about
Wesley's sermon, "The New Birth" and the possibility of two
different understandings of Baptism, one for children the
other for adults. He also points out the possible idea of
the age of accountability with a section from Wesley's
journal.' Wesley was grappling with the issues in a pract
ical and objective way. This raises the question: What is
to be done in a real life situation with normal Church
members .
Infant baptism is a very emotionally charged issue.
This is why psychology and culture are important in the
consideration of appropriate action to be taken. Individual
personalities must be considered to conserve and not destroy
faith. The ultimate question is: If parents believe infant
baptism in valid, should infants be baptized regardless of
theological correctness?
Infants can be baptized, not because it is theologi
cally supported by scripture but because it is culturally
ingrained in society. I would try to instruct the parents
and redefine infant baptism into an act of infant dedica
tion. In an emotionally charged situation, more damage may
be done by resisting a strong cultural influence. Neverthe
less, it is most imperative that baptism, whether it is
' John R. Parrish. John Weslev' s Doctrine of the Sacra
ments (London: The Epworth Press, 1963) 40-43.
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Infant or adult, not be understood as sacramentally indepen
dent of personal faith.
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